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It is said that after a great assembly, while the city was still full of shouting, a 
few men and women went down toward the old gardens, beneath the abandoned 
columns of the former tribunal.

The city had just voted. Yet no one seemed at peace. The victors already spoke 
of betrayal. The defeated already spoke of deceit. The artisans blamed the 
merchants. The young blamed the old. The old blamed disorder. And all claimed 
to love justice.

Noosophos, who had not spoken during the assembly, sat down upon a stone.

Archôn, defender of order, spoke first.

— This is what happens when a city tries to listen to everyone. Each person is 
given a voice, and soon no one knows how to obey. A just city is a city in 
which order is respected.

Déméas, defender of democracy, answered at once:

— No. A just city is one in which the people decide. The majority has spoken. 
The vote must be accepted.

Lysandre, who rejected every authority, burst out laughing.

— You are all prisoners of the same illusion. Order, voting, law, leaders, 
assemblies: all of it is domination. A just city is one in which no one 
commands.

Myria, who organized the common works, shook her head.

— A city in which no one commands may also become a city in which the 
loudest command without saying so.

The young artisan, silent until then, added:

— And while you speak of order or freedom, we must mend the roads, carry 
the water, work the land, and pay for the mistakes of decisions made by 
others.

Then Noosophos asked:

— You all speak of justice. But tell me: are you seeking justice, or merely the 
victory of your own idea?

They fell silent.

Noosophos continued:

— Archôn seeks order, but forgets that order may become domination. Déméas 
seeks the majority, but forgets that a majority may crush what it does not 
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understand. Lysandre seeks freedom, but forgets that freedom without form 
may give rise to invisible powers. Myria seeks efficiency, but efficiency may 
sacrifice what cannot be measured. The artisan wants reality to be 
acknowledged, but reality may become a pretext for abandoning every higher 
aspiration.

— Then is no answer just? Déméas asked.

— Each bears a partial truth, Noosophos replied. But none has yet been 
integrated.
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Noosophos asked:

— Why does a city exist?

The artisan answered:

— Because no human being can do everything alone.

— There it is, said Noosophos. The city is born from a need. Yet it immediately 
encounters a contradiction: human beings need others, and still do not wish to 
be absorbed by them.

Myria added:

— They want the protection of the group, but do not want the group to crush 
them.

— Yes, said Noosophos. All politics begins here: dependence and autonomy; 
common need and personal freedom; rule and singularity; belonging and 
distance. This is the first tension-knot of every city.

Archôn asked:

— And how is this knot resolved?

— It is not resolved by crushing it, Noosophos replied. It is integrated.

— What does that mean in politics?

— It means that a city does not become just because it imposes a simple idea. It 
becomes more just when it agrees to map its contradictions, pass through their 
costs, and then produce acts that test its values.
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Déméas asked:

— You speak of the city as though it could think.

— It does not think as a person does, Noosophos replied. Yet it produces 
stories, rules, fears, values, habits, blindnesses, and acts. In that sense, it 
possesses a collective map.

— And can that map be false? Lysandre asked.

— Above all, it can be closed, said Noosophos. A city may believe itself free 
while some possess no real power. It may believe itself equal while only the 
most educated know how to speak in the assembly. It may believe itself 
horizontal while a few elders decide everything without a mandate. It may 
believe itself just because it has voted, when the vote has merely concealed 
the tension-knot.

Myria asked:

— What are the signs of a disintegrated city?

Noosophos answered:

— When it no longer knows how to let its tensions circulate. When fear 
governs everything. When the economy replaces every value. When morality 
becomes a tribunal. When criticism prevents action. When rules protect the 
powerful. When words no longer correspond to acts. When the city prefers 
saving its image to looking at reality.
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Archôn once again defended order.

— Without authority, the city falls apart.

Noosophos replied:

— Authority may be necessary as a function. But when it becomes sacred, 
opaque, or beyond revision, it ceases to serve the city and begins to serve 
itself. Integrative authority coordinates. Domination captures.

Déméas again defended the vote.

— Without a majority, how can we decide?

— Voting may be useful, Noosophos replied. But voting is not integrating. A 
majority may decide before it has understood. It may turn anger into law, fear 
into policy, exhaustion into exclusion. The vote settles; it does not guarantee 
that the tension has been traversed.

Lysandre again defended the absence of leaders.

— Then let us abolish leaders.

— And who will speak the most? Myria asked. Who will keep the information? 
Who will influence newcomers? Who will know how to manipulate silence?

Noosophos agreed.

— A city without visible leaders may conceal forms of domination that are 
harder to contradict. False anarchy believes that removing titles is enough to 
remove power. But power returns through habits, networks, speech, 
competence, fear, seduction, or guilt.

Lysandre fell silent.

— Then what is a true anarchy? he asked.
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Noosophos answered:

— Integrative anarchy is not the absence of order. It is the search for an order 
that no longer needs domination in order to endure.

— Then there may still be rules? Lysandre asked.

— Yes, if the rules remain visible, revisable, contestable, and connected to their 
function. An integrative rule is not a throne. It is a provisional condensation of 
a collective tension-knot.

— And roles? Myria asked.

— Yes. But a role must not become property. The one who coordinates does 
not own the group. The one who knows does not own the truth. The one who 
speaks well does not own the decision. The founder does not own the future.

Archôn objected:

— That requires too much vigilance.

— Less than tyranny, Noosophos replied. Tyranny appears simple because it 
conceals the costs. Integrative anarchy makes them visible.

The artisan asked:

— And how do we know that a collective is truly free?

Noosophos replied:

— By the collective proof-act.

— What is that?

— An act that verifies whether a proclaimed value becomes real. If a city says, 
“We are democratic,” the proof-act is not the word democracy. It is the real 
capacity of citizens to understand, contradict, decide, and revise. If an 
association says, “Everyone may participate,” the proof-act is the actual place 
given to newcomers. If a community says, “We are free,” the proof-act is the 
capacity to criticize power without being punished.
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Déméas asked:

— Who should guide such a city? The wise?

Noosophos answered:

— That is the great temptation: to believe it would be enough for the most lucid 
to govern.

Archôn smiled.

— At last, a reasonable word.

— No, said Noosophos. An integrative city does not need philosopher-kings. It 
needs public cartographers.

— What is the difference? asked Théano, who until then had listened in silence.

— The king decides for others. The cartographer makes visible the tensions that 
others must traverse. The king claims to know. The cartographer helps people 
see. The king closes the contradiction. The cartographer opens it until a more 
just decision becomes possible.

— And artificial intelligence? Myria asked. You often say it can help us map.

— AI can summarize, compare, reveal contradictions, and propose proof-acts. 
But it must never become sovereign. It can help the city see. It cannot live, 
risk, lose, repair, or embody in the city's place.

Then Théano said:

— So the political commandment would be: the cartographer illuminates, but 
the collective traverses.

Noosophos replied:

— Yes. Every other formula prepares a new domination.
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As night fell, Noosophos offered an image.

— Imagine a city living surrounded by old maps. On those maps, it sees itself 
as just, free, strong, and fraternal. Children learn the maps before they have 
even seen the territory. The elders protect them. Priests bless them. 
Magistrates quote them. Citizens recognize themselves in them.

One day, a crack opens in the wall of the archives. A few people look outside.

They see that the roads drawn on the maps no longer exist.

That the poor are absent from the map.

That water is lacking where the map promises springs.

That the places of power are not where the map says they are.

That borders conceal wounds.

That the words of the city no longer correspond to its acts.

Some want to redraw the maps.

Others want to seal the crack.

Others accuse those who looked outside of being enemies of the city.

— Which city is just? Noosophos asked.

The artisan answered:

— The one that agrees to redraw its maps.

— Yes, said Noosophos. The disintegrated city prefers to save its image. The 
integrative city allows reality to correct its map.
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Théano then spoke.

— Such a city cannot be born through laws alone. Bodies and minds must be 
educated.

— What do you mean? Déméas asked.

— A citizen must learn to receive a contradiction without feeling destroyed; to 
speak without crushing; to listen without submitting; to feel the group without 
losing one's own place; to recognize fear before turning it into law; to 
transform tension into action.

— That sounds more like music than politics, Lysandre said.

— Precisely, Théano replied. In music, each person must hold a part without 
destroying the common rhythm. In dance, each must inhabit a movement 
without denying the group. A city should learn this: common pulse, variation, 
listening, tension, resolution.

Noosophos added:

— A people that does not know how to traverse tension bodily will always seek 
a leader, an enemy, or a slogan through which to discharge it.
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Myria finally asked:

— Give us institutions. Otherwise all this will remain beautiful and useless.

Noosophos answered:

— At least six are needed.

The first would be the Assembly of Contradictions. Before any major decision, 
the city would name the legitimate things that oppose one another.

The second would be the Council of Visible Powers. Its task would be to map 
formal and informal powers: who truly decides, who knows, who speaks, who 
owns, who influences, and who does not dare contradict.

The third would be the Register of Collective Proof-Acts. Every proclaimed 
value would be linked there to observable acts.

The fourth would be Reversible Mandates. Every public function would be 
limited, documented, transferable, and contestable.

The fifth would be Chambers of Review. After every important decision, the city 
would return to reality: what did we believe, what did we do, who paid the cost, 
and what did we learn?

The sixth would be the Ritual of Remapping. At regular intervals, the city would 
redraw its map of itself: its contradictions, avoidances, successes, wounds, and 
hidden dominations.

Archôn sighed.

— Such a city will never be tranquil.

Noosophos replied:

— It will not know the dead tranquillity of imposed order. But it may know a 
higher tranquillity: that of a collective which no longer needs to lie to itself in 
order to stand.
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Before they parted, Noosophos told one final myth.

— The gods, he said, offered humankind three cities.

The first was the City of Stone. Its walls were strong, its laws immutable, its 
leaders unquestioned. It never trembled, because nothing there could be 
contradicted. But little by little, its inhabitants ceased to think. The city did not 
die from attack. It died from rigidity.

The second was the City of Sand. It wanted neither walls, nor laws, nor 
functions, nor limits. Everyone proclaimed freedom. But the strongest took their 
place without title, the most skilful spoke for all, and the most fragile vanished 
into the noise. It did not die from visible tyranny. It died from dispersion.

The third was the City of the River. It had banks, but the water flowed. It had 
rules, but they could be revisited. It had functions, but they did not become 
thrones. It had conflicts, but it mapped them. It had maps, but the territory could 
correct them.

This city was never complete.

It had to begin again without end.

And that is why it remained alive.
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Déméas asked:

— Then the just city is neither the city of voting, nor the city of the leader, nor 
the city without rules?

Noosophos answered:

— The just city is the one that agrees to traverse its contradictions without 
turning them into domination.

Archôn asked:

— And its regime?

— Integrative anarchy.

Lysandre smiled.

— So an anarchy with forms?

— Yes, said Noosophos. Forms without fixed domination. Rules without 
sacralization. Functions without ownership. Decisions without lies about their 
costs. Values with no exemption from the proof-act.

Myria asked:

— And its highest law?

Noosophos answered:

— Every collective value must pass through the test of shared reality.

The artisan looked at his hands.

— Then a just city is not the one that speaks most beautifully about justice.

— No, said Noosophos. It is the one whose acts make justice more habitable.

And for the first time since the assembly, no one replied.

Not because the discussion was over.

But because each had just understood that the city would not be transformed by a 
sentence.

It would now have to produce its proof-act.
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